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Description


Andrey Maidansky Belgorod State University (Belgorod, Russia)



The Dialectical Logic of Evald llyenkov and Western European Marxism



The Western mind on Russian soil - in this way one can succinctly define the archetype which expressed itself in Ilyenkov's works. From his childhood he was strongly attracted by western European, mainly German, culture. His heroes were Spinoza, Hegel and Marx, and as regards music Richard Wagner. His favourite reading was Orwell's 1984. The philosophy of llyenkov inherits its range of problems from the Western philosophical classics and is saturated throughout with its logic. In Russian philosophy the spirit of archaic collectivism always predominated. Historically, it took two main forms: Orthodox religiosity (which found its philosophical idealisation in the concept of sobornosf) and communitarianism (obsshinnosf). In this respect llyenkov was a non-typical Russian philosopher, an outsider. Not surprisingly, he was at odds with the official Russian version of Marxist philosophy, known as "Diamat." Western philosophy owes its best achievements to following Spinoza's precept: not to mock, lament, or execrate, but to understand. Russian phi losophy disregarded this imperative, and cultivated an emotional percep tion of the world to the detriment of logical reasoning. So, V. G. Belinsky "smells the odour of blood" in the most abstract constructions of the Ger man idealism. The theory of cognition was no more than the maidservant of religious ethical or social political doctrines. 1
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"There was not a single day when he did not listen to Wagner, even while he was typ ing," his wife remembers. "Before going to sleep, instead of novels, he read the scores of Wagner's operas" (Г.В. Лобастов (ed), Э.В. Ильенков в воспоминаниях, Москва 2004, p. 10). llyenkov called this novel, forbidden in the Soviet Union, a "masterpiece." And he translated it from a German edition for personal use. 2
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From the very beginning of his philosophical studies Ilyenkov was rowing against the stream. His life's work was Logic (he liked to write this word with a capital letter), interpreted as a science about the laws of the world of ideas, or "dialectics of the ideal". His first attempt to present such an understanding of the subject matter of philosophy ended badly. In Spring 1955 Ilyenkov and his friend Valentin Korovikov were expelled from Moscow University. The Diamaticians christened them "gnoseologists." But, to everyone's surprise, some influential defenders were to be found in Europe. Palmiro Togliatti, the leader of the largest Western Com munist party - the Italian one, and Todor Pavlov, Director of the Institute of Philosophy and President of Bulgarian Academy of Sciences, "expressed their astonishment about the indictment and persecution of these young teachers in M G U , for they shared the same view as to the subject matter of philosophy." Ilyenkov's very first article Towards the Dialectics of Abstract and Concrete in the Scientific Theoretical Cognition* was immediately trans lated into Italian. The official initiative came from the Italian Society for Cultural Relations with the Soviet Union. In his letter to the editorial board of "Voprosy Filosofii," the Secretary of the Society Dr. Umberto Cerroni informed them that the Italian philosophers G . Delia Volpe, L . Colletti and G. Pietranera wished to get to know other works of Ilyenkov and to enter into correspondence with the author. The Finnish researcher Vesa Oittinen links the "special enthusiasm" (as Cerroni put it) of the Italian Marxists in respect of Ilyenkov's works to their hopes for destalinisation of the land of the Soviets, and also to their search for allies in their fight against interpreting Marxism in the spirit of "existential humanism," which started after the publication of Marx's Paris manuscripts of 1844. However, the divergence of opinions appeared to be substantial. Philosophers of Delia Volpe school expressly wanted to develop a non-Hegelian version of Marxist philosophy. Such a position is extremely difficult to reconcile with Ilyenkov's Hegelian stance, which, far from abandoning dialectics, strives to make it the main tool of a re formed Marxism. So, both the Delia Volpe school and Ilyenkov moved 3
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В.И. Коровиков, Начало и первый погром, "Вопросы философии" 2 (1990),



р. 68. 4



Э.В. Ильенков, О диалектике абстрактного и конкретного в научнотеоретическом познании, "Вопросы философии" 2 (1990), pp. 42-56. Е. Ilenkov, Dialettica di astratto e concreto nella conoscenza scientifica (Que teoriche), "Critica Economica" 3 (1955), pp. 66-85. 5
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away from the Diamat, but, unfortunately, they went in different directions, these two critical currents of Marxist philosophy being mutually exclusive. The "Italian affair" seems to have been paradigmatic for Ilyenkov's recep tion in the West in the sense that even those who would have been expected to embrace his ideas with sympathy, that is the representatives of Western Marxism, do not in general seem to have known what to do with him. Among Western Marxists, Georg Lukäcs was closer than others to Ily enkov's stance. The latter wrote an enthusiastic review, co-authored by his two students, on Lukacs's book about young Hegel. They translated this book into Russian, and soon a chapter concerning economic views of He gel from the Jena period was published in "Voprosy filosofii." Sometime earlier they wrote a letter to Lukäcs asking his permission to publish their translation and inquiring about the correlation between the concepts of En täußerung and Entfremdung. A few months later, in Autumn 1956, the Hungarian uprising took place. Since Lukäcs was the Minister of Culture in Imre Nagy's govern ment, it became impossible to publish his works in Russian. Ten years later Ilyenkov and his disciples made another attempt at translating Lukacs's Young Hegel, but that second translation also could not appear in print in Ilyenkov's lifetime. Not so long ago a participant in that project, Professor Sergey Mareyev, wrote a monograph about the history of Soviet philosophy, drawing a line of "creative Marxism" from Lukäcs to Ilyenkov. Indeed, there is much in common between them in understanding the categories of dialectics. Both philosophers were considered to be Hegelians and resisted the vulgar stream in Marxism, and were at the receiving end of vicious attacks. But their philosophical principles, starting already with their views on the sub ject matter of philosophy, were considerably different. Lukacs's philosophy always went far beyond the scope of logic and the theory of cognition. The late Lukäcs declared it openly. "During the last 6
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V. Oittinen, Foreword, "Studies in East European Thought," vol. 57 (2005), p. 228. He discussed this issue in detail in his lecture "Ilyenkov's Italian Affair" at Ilyenkov Read ings 2004. See Г. Зейдель, Э.В. Ильенков, Л.К. Науменко, Георг Лукач, "Молодой Гегель и проблемы капиталистического общества," "Вопросы философии" 5 (1956), pp. 181-184. See Г. Лукач, Молодой Гегель и проблемы капиталистического общества, ed. by Т.И. Ойзерман, М.А. Хевеши, Москва 1987. С.Н. Мареев, Из истории советской философии: Лукач - Выготский - Ильенков, Москва 2008. 7
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centuries, the theory of cognition, logic and methodology predominated in philosophical thought, and this predominance has not passed into history yet," he lamented, appealing to Husserl, Scheler and Heidegger in order to prove the "ineradicability of appealing to ontology to resolve the prob lems of the world {Unausrottbarkeit des ontologischen Herantretens a die Weltprobleme)." Ilyenkov abhorred any "ontology." He regarded as improper and false the very distinction between ontology and gnoseology. Its root is a concept of disparity between laws of thought and being, as i f reality is refracted in the "mirror" of intellect, to use Francis Bacon's metaphor. Ilyenkov him self stood for the materialistic principle of the "identity of thought and being." The relation of thought to reality was always nothing else than an ideally expressed relation of reality to itself, and not of reality "in general," which is the subject matter of ontology, but the concretely historical real ity - "social being." Under the guise of "general laws" of being philosophers depict either abstract schemata of their own, historically limited thought, or the existing schemata of contemporary scientific thought. In the former case the phi losopher cannot advance any further than "egological" speculations, and in the latter case he turns into a gigolo, living off the ideas of others and imitating the forms of thought of physicists and mathematicians with all their illusions and prejudices. The science of economics, "the critique of political economy" - is Marx's "ontology of social being." For Marxists, looking at social being through the "glasses of a philosopher" is a step backwards, the descent from the concrete to the abstract, retiring from the "science of history" to the sphere of "ideology." In the eyes of Ilyenkov, ontology is a pathol ogy of dialectics. The healthy (= materialistic) dialectics is "thought about thought" - Logic, and nothing else. In this respect Ilyenkov is a direct an tagonist to Lukäcs. Delia Volpe, in parallel with Ilyenkov, elaborated the "positive science" of logic in which there is no place for deducing the concrete from "gen eral laws of being." The bad manner of substituting ontological specula tions for concrete scientific research leads to the "transformation of Marx ism into metaphysics, and that is typical of the most part of contemporary 10
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G. Lukäcs, Zur Ontologie des gesellschaftlichen Seins. Prolegomena, in idem, W vol. 13, 1: Halbband, ed. by von F. Benseier, Darmstadt 1984, p. 7. G. Deila Volpe, Logica come scienza positiva, Messina 1950. 11
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dialectical materialism," as Lucio Colletti noted in his Foreword to the Italian edition of Ilyenkov's first book. That book was written in 1956, and its initial title was The Dialectics of the Abstract and the Concrete in Scientific Theoretical Thought. But Il ov's "credit history" - his reputation as a heretic, his expulsion from M G U and dissemination of Lukacs's ideas on the eve of the Hungarian events complicated the publication of his book extremely. A n d of course its text was for any Diamatician like a red rag to a bull. The Director of the Institute of Philosophy, where Ilyenkov worked, academician P. N . Fedoseyev, hav ing read the page proof, ordered the destruction of the type-setting. Shortly thereafter, the manuscript appeared in the West, at the Milan publishing house Feltrinelli. Without asking the permission of the author? Ilyenkov asserted so, but at that time it would be reckless temerity to con fess to sending the book abroad, still more so to the publishing house where Doctor Zhivago had been printed a few years before. To do that would have meant to wreck one's life forever. According to A . V. Potyomkin, Ilyenkov's friend from student days, it was an Italian Arrigo Levi who stole The Dialectics, He was the Moscow correspondent of Corriere della Sera. A t a later time Levi became a laure ate of prestigious journalistic awards, Knight Grand Cross of the Ordine al Merito della Repubblica Italiana. It is hard to believe that such a man could have stolen the manuscript to publish it without permission. The more so that Ilyenkov continued to be on friendly terms with Levi for years. Having found out about the coming Italian edition, Fedoseyev flew into a rage. Ilyenkov was branded a "Pasternak of philosophy," obstructed at a Party meeting and, finally, bed-ridden for a long time in hospital. But his book was rushed into print to forestall the Italians. B y that time Ilyenkov, under pressure from the Institute management and a dozen reviewers, had rewritten his work and pared it down approximately by a third, having removed the most "Hegelian" passages and all his criticism against formal logic. Also, he added certain matters and changed the title to The Dialectics of the Abstract and the Concrete in Marx s "Capital" (Moscow: Academy of Sciences of the USSR, 1960). 12
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L. Colletti, Prefazione, in E.V. H'enkov, La dialettica dell astratto e del concre nel Capitate di Marx, transl. by V. Strada, A. Sandretti, Milano 1961 (ristampa 1975), p. XXII. In the Potyomkin archive there remained a photo of 1964: Levi goes on a hiking trip in the vicinities of Moscow in company with Ilyenkov. See (the last two men on the photo are Levi and Ilyenkov). 13
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Next year, 1961, the Italian translation came out at last. The author of the Foreword, Lucio Colletti, was not so well-known in those days (he was the same age as Ilyenkov, born 1924). Three years later, in 1964, he left the Communist Party and finally became a radical critic of Marxism ä la Karl Popper. But in the 60s Colletti was still trying to cleanse Marxism of the harmful effect of Hegelian dialectics. In his verbose Foreword (52 pages!) he expounded his views on dialec tics and Marx's theory of value. From attacking Hegel he moved to scath ing criticism of the "archaic and contradictory metaphysics" of Diamat, illustrated by the example of Soviet philosopher Mark Rosenthal's work on the logic of Capital. Only at the very end does Colletti find four pages for commenting on Ilyenkov's book. The assessment is rather benevolent: "One could not fail to notice the seriousness and originality of Ilyenkov's research, despite the somewhat scholastic linearity of his speech." Colletti expresses the hope that Ilyenkov is not alone, and that his book is a first swallow of a "young Soviet school of Marxism", performing the "restitution of serious analysis of Marx's works." Among these authors of the young generation Ilyenkov, for various rea sons, seems to us the most interesting. First of all, because his book poses a problem of the "logic" of Capital that did not receive due regard in the whole Marxist literature, including the Soviet one. Secondly, because his study embraces the very topics which have consistently been elaborated for a long time by the line of development of theoretical Marxism in Italy: the topic of determined, or historical, or concrete, abstractions in the works of Marx. Colletti means the line drawn by his teacher della Volpe. The latter op posed the determined or historical abstractions in Galileo and Marx (astrazioni determinate о storiche) the genesis of which Marx explored in the fa mous Introduction to Grundrisse to Hegel's generic abstractions (astrazioni generiche). Ilyenkov called these abstractions "concrete abstractions." If formal abstraction grasps only likeness, uniform features of things, then concrete abstraction fixes the concrete interconnection of things as mo ments of a single whole. Due to these higher abstractions, facts which are separated from the beginning "grow together" as it were into an "organic unity," a "totality." 14
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On the evolution of Colletti's views see O. Tambosi, Perche il marxismo ha fallito. Lucio Colletti e la storia di una grande illusione, Milano 2001. L. Colletti, Prefazione, p. LVI. Ibidem. 15
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Theoretical comprehension of every historical epoch demands its own special assortment of abstractions, expressing the simplest social relations of the given epoch. In Grundrisse such abstractions were called "practi cally true." In this way, as Delia Volpe put it, Marx managed to "make philosophical logic the experimentally-historical science." Delia Volpe and the early Colletti regarded Marx's reform of logic as a disavowal of Hegel's dialectics, whereas Ilyenkov treated it as a materialistic reconsid eration of the dialectical method of ascending from the abstract to the con crete, discovered by Hegel. This is in line with Marx's own words. Marx "openly avowed myself the pupil of that mighty thinker" in the Postface to the second edition of Capital. Ilyenkov partly agrees with Colletti's criticism of Hegel: dialectical formulae should not be transformed into "a priori schemata," substituting for the study of concrete processes and real phenomena. This original sin of idealist dialectics is shared with Hegel by the coryphaei of the Diamat (Ilyenkov mentions three names: Plekhanov, Stalin and Mao Zedong). As a consequence, Marxist dialectical logic degenerates into ontology - the sum of examples and syllogisms, in which this or that "general law of dialectics" serves as a major premise, while empirical facts and data of the "particular" sciences serve as minor premises. Colletti's anxiety is quite understandable. The idealist dialectics is ac tually fraught with such disagreeable effects as a haughty and slighting attitude of the mind, having been charmed by such dialectics, towards the world of the real things altogether, towards the world of empirically given facts, events, phenomena. The matter of logic must not displace by itself the logic of matter, as young Marx remarked at Hegel's expense. Both Ilyenkov and Colletti un derstood and emphasised that in every possible way. Here, they made com mon cause with each other, standing shoulder to shoulder against Hegel and Diamat. That is why Colletti considered Ilyenkov as a confederate and "one of the least Hegelian" Soviet philosophers, regardless of the fact "that he (though it sounds paradoxical) demonstrates excellent knowledge of the Major Logic" 17
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"(•••) Fare della logicafilosoficauna scienza storico-sperimentale" {Galvano Delia Volpe Opere, Roma 1972-1973, vol. 4, p. 553). Э.В. Ильенков, Вершина, конец и новая жизнь диалектики (Гегель и конец старой философии), in idem, Философия и культура, Москва 1991, р. 123. L. Colletti, Prefazione, pp. LVII-LVIII. 18
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Yes, llyenkov still did not fully break off with Diamat and Hegel, Colletti maintained. In his book there remained preserved some unextirpated remnants of Hegelianism. First and foremost, it is a statement about the ob jective reality of contradictions. A t this point Colletti disagreed with llyen kov fundamentally and irreconcilably. The latter, for his part, appraised the absolute prohibition of contradictions in scientific thought as an atavism of the formal, Aristotelian-scholastic logic. "In the end it always turns out that an attempt to construct a theory without contradictions leads to the piling up of new contradictions that are still more absurd and insoluble than those that were apparently got rid of. (...) The dialectical method, dialectical logic demand that, far from fearing contradictions in the theoretical definition of the object, one must delib erately search for these contradictions and record them precisely - to find their rational resolution, of course, not to pile up mountains of antimonies and paradoxes in theoretical definitions of things. And the only way of attaining a rational resolution of contradictions in theoretical definition is through tracing the mode in which they are re solved in the movement of the objective reality, the movement and devel ment of the world of things 'in themselves. " In the contemporary Western scholarship one can meet with a rather high appraisal of The Dialectics of the Abstract and the Concrete. For instance, in the article llyenkov at Biographical Dictionary of Twentieth-Centur Philosophers, the renowned expert on Soviet philosophy James P. Scanlan states that it "became a kind of handbook for the rising generation," and its author achieved a reputation for being "the most influential Soviet inter preter of Marx's dialectical method in the post-Stalin period." The author and editor of monographs on classical German philosophy Nectarios G . Limnatis (Cyprus - Hofstra University, USA) mentions that llyenkov gave rise to studies of dialectics in the Capital. His work was continued later in German literature (R. Bubner, H . J. Krahl, F. Kuhne, R. Meiners, G . Quass, J. Zeleny), and in the English-speaking and French literature ( M . E. Meaney, F. Moseley, T. Smith, H . Uchida, R. Fausto) dur ing the past two decades. Time has confirmed Ilyenkov's stand in his con troversy with Colletti: "The Hegelianism of Marx's opus magnum is now universally acknowledged." ,20
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E.V. llyenkov, The Dialectics of the Abstract and the Concrete in Scientific Theo cal Thought, transl. by S. Syrovatkin, Delhi 2008, pp. 243-244. St.C. Brown, D. Collinson, R. Wilkinson (eds), Biographical Dictionary of Twenti eth-Century Philosophers, London 1996, p. 362. N. Limnatis, German idealism and the problem of knowledge: Kant, Fichte, Sc 21
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Besides, in Limnatis's opinion, Ilyenkov presents "by far the best inter pretation of contradiction in the international bibliography," as well as "the best, most extensive, yet sadly unappreciated treatment" of the concepts of abstract and concrete in Hegel. In the middle of the 1960s Ilyenkov took part in the Hegel congresses at Salzburg and Prague, and received an invitation to the symposium Marx and the Western World at Notre Dame University. The Soviet officials did not let him go to the U S A , but his (truncated, as usual) text was, nonethe less, sent and printed in the collection of the symposium papers. In all of the three reports Ilyenkov speaks about the alienation created by the social division of labour, and about the conditions for its elimi nation. Alienation under socialism exists, and continues, Ilyenkov insists. The form of property, established by the socialist revolution, is only a "for mal-juridical negation" of private property. In other words, the property, belonging to the socialist state, is "public" only formally, in the purely juridical respect. While actually, in economic practice, the socialist form of property continues to be private. The real overcoming of alienation is a process of transformation of pri vate property "into the actual property of each individual, each member of that society." And it does not boil down to monopolisation of private prop erty by the state as "the impersonal organism, opposing each and every individual it is composed from." Such passages had no chance of passing censorship, so they were de leted from Ilyenkov's American paper. The organisers of symposium were informed that the author could not arrive because of his "hospitalisation." From the text of the Prague paper Hegel and "Alienation" one can see that Ilyenkov carefully watched the heated debates on this topic among European philosophers. However, his attempts to take part in those debates failed: the manuscripts in which Ilyenkov replied to Colletti's criticism, argued against Adorno and Marcuse, or went for the popular Polish phi losopher Adam Schaff, were not published in Ilyenkov's lifetime. Cen23
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ling, and Hegel, Dordrecht 2008, pp. 351-353. Ibidem, pp. 109, 299. E.V. U'enkov, From the Marxist-Leninist Point of View, in N. Lobkowicz (ed), Marx and the Western World, London 1967, pp. 391-407. Э.В. Ильенков, Маркс и западный мир, "Вопросы философии" 10 (1988), р. 106. See his articles The summit, the end and the new life of dialectics, Hegel and "alien tion, '' Concerning the "essence of man " and "humanism " in Adam Schaff, in Фи и культура. 23
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sors tightly blocked his efforts to initiate a dialogue with the European philosophical community. In any event, llyenkov could hardly fit into the general trend of evolu tion of the Marxist thought. Most likely, he would have remained an out sider in the West too. The Western trendsetters in Marxism either rejected dialectics in favour of formal logic or tried to accommodate dialectics to formal logic; they removed dialectics from nature and restricted its sphere of applicability to "social being." For llyenkov, formal logic was the science of the symbolic forms of ex pression of thought. In the field of language the laws of formal logic work perfectly. "But speaking is not thinking, - otherwise the greatest talker should be the greatest thinker." llyenkov liked to quote these "somewhat rough, but completely fair" words of Feuerbach. Dialectical logic teaches us to produce thoughts, and formal logic teaches only to express though correctly. If dialectics is a method of cognition of things, then formal logic knows about real things no more than arithmetic knows about the number of stars in heaven. In the 1960s, along with a galaxy of young French Marxists - P. Macherey, A . Matheron, E. Balibar, B . Rousset, inspired by Louis Althusser, lly enkov begins to devise the theme of Spinoza as a precursor of Marx. Both Althusser and llyenkov appreciated Spinoza for his endeavour to think concretely, and both criticised Hegel's dialectics for the "mystifying" of relationship between the abstract and the concrete, the ideal and the real. But French Marxists searched in Spinoza's texts for an antidote for Hege lian dialectics, whereas llyenkov inscribes Spinoza's name into the history of dialectical logic along with Hegel and Marx. In the West, since 1980s, the wave of popularity of the psychologistSpinozist L . S. Vygotsky has grown. llyenkov shared and developed Vygotsky's cultural-historical theory of the formation of personality. Most of his late works were devoted directly to the problems of psychology and pedagogy, starting from the general notions of psyche and personality and up to the methodology of education of deaf-blind children. Among the Eu ropean scholars who know and appreciate Ilyenkov's works, psychologists 27
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"Aber Sprechen ist nicht Denken, - sonst müßte der größte Schwätzer der größte Denker sein" (L. Feuerbach, Sämtliche Werke, Leipzig 1846, vol. 2, p. 199). A collection of Ilyenkov's texts on these matters has recently appeared (see "Journal of Russian and East European Psychology," vol. 45, 4 (2007)), and the extensive manu script Psychology was translated into English not long ago ("Russian Studies in Philoso phy," vol. 48, 4 (2010), pp. 13-35). 28
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are the majority. References to Ilyenkov are constantly found in works on the "cultural-historical theory of activity," especially in the Finnish re searchers of Yrjö Engeström School (Helsinki University, Center for A c  tivity Theory and Developmental Work Research). However, the level of understanding of Ilyenkov's ideas by Western psychologists is not very impressive for now. A t the end of the 20 century in Cambridge and Helsinki two volumes discussing Ilyenkov's works, appeared. A n appraisal prevails in them from the standpoint of analytical philosophy, about which Ilyenkov himself spoke contemptuously, attacking it with remarkably coarse expressions. Nevertheless, in these books Western philosophers commenced a suffi ciently serious and deep dialogue with Ilyenkov and with his followers in Russia. That dialogue was continued on pages of journals "Studies in East European Thought" (2005, vol. 57) and "Russian Studies in Philosophy" (2010, vol. 48), devoted to Ilyenkov's legacy, and at the annual Ilyenkov Readings, visited periodically by scholars from the European countries, mainly from Germany and Finland. In the West, the most authoritative experts on Ilyenkov today are Vesa Oittinen (University of Helsinki) and David Bakhurst (Queen's University, Canada), The noted British Marxist philosopher Sean Sayers (Emeritus Professor, University of Kent) makes much of Ilyenkov's works. Ilyenkov receives barely a mention in the existing literature on Soviet philosophy. Nevertheless, he is the most important and original Soviet phi losopher of the post-war period. He develops a Hegelian and dialectical interpretation of Marxism which is of enduring relevance and interest. Under contract to Brill publishing house, two new volumes on Ilyenkov are being prepared for print. One of them comprises English translations of his works about Hegel, and another one contains the English translation of the author's full version of The Dialectics of the IdeaP and a new portion th
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D. Bakhurst, Consciousness and Revolution in Soviet Philosophy: From the B sheviks to EvaldIlyenkov, Cambridge 1991; V. Oittinen (ed), EvaldIlyenkov's Philosoph Revisited, Helsinki 2000. S. Sayers, Review q/'Bakhurst, D. Consciousness and Revolution in Soviet Philo phy, "Canadian Slavonic Papers", vol. 34, 1-2 (1992), p. 176. This work had been published partially in English already during Ilyenkov's lifetime (see The Concept of the Ideal, in A.N. Leontiev (ed), Philosophy in the USSR: Problems Dialectical Materialism, transl. by R. Daglish, Moscow 1977, pp. 71-99), while the author could not have seen it printed in his native language. And three posthumous Russian publi cations of The Dialectics of the Ideal also appeared with abridgements, not too considerable though. 30
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of commentaries on the same topic. Thus, today we see a not so quick but consistent advancement of Ilyenkov's ideas in the West.
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