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ABSTRACT: The Left-Hand Path is a controversial form of new Esoteric spirituality, often labeled Satanic, and often perceived as entertaining right-wing political sympathies. It is therefore important to note that two of the most prominent Left-Hand Path groups—the Temple of Set and Dragon Rouge—foster animal rights ideologies, something which is generally considered leftist. Animal rights ideology would seem to be a less than perfect fit with the epistemologica! individualism, goals of selfdeification, and antinomian approaches to predominant religious culture—fundamental elements in Left-Hand Path philosophies. It has nonetheless become an integral part of both the Temple of Set and Dragon Rouge. In this article I examine the manifestations and possible reasons for the rise of the apparent paradox of animal rights ideologies in the Left-Hand Path.



T



he Left-Hand Path is a specific development of contemporary Western Esotericism, which places the individual at the absolute center of attention, aims at the deification of the practitioner, and often involves unconventional spiritual practices. Many, but not all, of the groups and ideologies which I include under this term have often been labeled Satanic.1 Groups and individuals identified as Satanic are regularly accused of a number of social déviances, including animal sacrifice and murder, 2 child molestation, 3 and, perhaps most frequently, right-wing political sympathies and racist ideologies.4 However, when examining groups in this category, one finds radical ideologies of a totally different sort. Since the 1990s, many of the Left-Hand Path groups most frequently accused of right-wing sympathies have actually adopted ideologies of animal rights, vegetarianism, and ecology—political concerns that are
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Granholm: Left-Hand Path Magic and Animal Rights commonly labeled leftist. This is a significant development, especially when considering the somewhat different image projected on these groups. The material I use in this article consists of interviews with members of Dragon Rouge and the Temple of Set, as well as internal documents and literature by representatives of both groups. The interviews with Dragon Rouge members were conducted in 2001 as part of the research for my Ph.D. dissertation. 5 The interviews did not specifically relate to vegetarianism or animal rights, but these issues were addressed in the answers I received. As the material was somewhat old, I contacted a number of the interviewees to enquire if their positions had altered in some way, and if they wanted to add anything. I conducted two interviews with Temple of Set members in 2007, and one of these related specifically to vegetarianism and animal rights issues. The insider material I use deals with the basic premises of the respective groups, and is not available to the general public. This article first discusses the field and definition of Western Esotericism, in particular with reference to the transformation of Esotericism through time, as well as the concept of the Left-Hand Path, a genre of spirituality that thus far has received almost no scholarly treatment. In addition, the groups studied, the Temple of Set and Dragon Rouge, are briefly described. I have also included a short section on the development of animal welfare, animal rights and vegetarian ideologies and groups in the West. After this I examine how these ideologies occur and are manifested in the two groups studied. POST-SECULAR ESOTERICISM AND THE LEFT-HAND PATH Western Esotericism (hereafter referred to simply as Esotericism), as described by Antoine Faivre, is "an ensemble of spiritual currents in modern and contemporary Western history which share a certain airdefamiUe, as well as the form of thought which is its common denominator." 6 These spiritual currents are characterized by the idea of correspondences; the view of nature as imbued by a divine presence; the primacy of imagination and mediation by higher beings as ways of accessing Esoteric knowledge; and the goal of spiritual transmutation. 7 Two secondary characteristics, the idea of a common core of truth in several or all religions, and the gradual transmission of spiritual knowledge by authorized teachers, are also common components of Esoteric spiritualities. Western Esotericism, as defined by scholars, can be regarded as properly having come into existence during the Renaissance, when different forms of religious practice and philosophy were combined under a common frame of reference. 8 The specific characteristics of Esotericism will, of course, vary in different historical contexts. Wouter J. Hanegraaff identifies the processes of rationalization and secularization in the Enlightenment as factors 29



Nova Religio which transformed Esotericism profoundly.9 According to Hanegraaff, the Enlightenment heralded the birth of secularized forms of Esotericism, also termed occultism, characterized by adaptation to the new ideals of rationality and reason; the broadening of the scope of influence and source materials to non-Western cultures and nonChristian religions; the adoption of an evolutionary paradigm in regard to the spiritual development of humanity; and the application of psychological interpretive models of Esoteric doctrines. 10 It should be noted that HanegraafFs unorthodox use of the term secularization is problematic. He sees secularization as a historical fact, and interprets secularization as "a profound transformation of religion"11 rather than the decline of religion. I have to agree with Christopher Partridge when he writes that the approach taken by Hanegraaff leads to a "thicket of terminological and theological problems."12 This is mainly a terminological problem, and on the whole HanegraafFs account of the transformation of Esotericism is sound. Naturally, the transformation of Esotericism is an ongoing process. Like Hanegraaff, I believe that the view of magical (and by extension, Esoteric) traditions as "dynamic, diverse, and subject to continuous historical change"13 must be assumed. In contemporary society specific forms of Esotericism, which can be regarded as late-modern develop ments of post-enlightenment Esotericism, can be perceived.14 I have chosen to call these developments "post-secular."15 Whereas occultism entails the adoption of scientific rational ideologies, post-secular Esotericism involves critique of these ideologies and attempts to "re-enchant" the human existential world. Re-enchantment can here be understood as an active effort to acknowledge and embrace affective and analogical thinking and action, set in a discursive reality in which rationality is unable to provide a full account of existence. A key point is the awareness of the ideology of instrumental causality, and the subsequent rebellion against it. This does not mean that post-secular Esotericism is essentially traditionalist in character, but it is often antimodernist. Scientific rationality has not been abandoned altogether, but is increasingly often combined with more typically religious discourse. For example, whereas mid-twentieth-century Esotericists often referred to spiritual beings such as angels and demons as Jungian archetypes existent in the practitioners' psyche, post-secularly inclined Esotericists are far more reluctant to deny the objective existence of these beings. Postsecular Esotericism is also often more eclectic than its earlier postEnlightenment counterparts. The scope of influence is broadened to include every thinkable source, with Old Norse mythology, Tantra, Kabbalah, East Asian religious notions, Muslim mysticism, UFO beliefs, and beyond combined to form a multi-interpretational bricolage. Many of the changes affecting Esotericism in late modernity are due to the possibilities introduced by late twentieth-century technological 30



Granholm: Left-Hand Path Magic and Animal Rights progress. For example, the Internet is increasingly used as a major arena of communication, and individual practitioners can be scattered widely around the world and connected through transnational and translocal networks.16 A specific expression of post-secular Esotericism is the Left-Hand Path, what I propose calling an etic category in the study of Esotericism, based on ernie terminology and self-identification, but bound in scholarly research and academic discourse. The etic category of the Left-Hand Path can naturally not encompass all the different ernie understandings of all the groups and individuals who employ the term as a self-identification, nor is it meant to. One important thing to remember with etic definitions is that they are academic constructs, construed not to describe reality "as it is," but rather to be used as analytical and conceptual tools in the process of academic research. Thus, one should not make the mistake of equating the etic term Left-Hand Path with the ernie one. The Left-Hand Path can be described as a magic milieu, in the sense that organizations and individuals involved in the milieu commonly use the term "magic" as a description for their practices and philosophies. Magic is, like religion, a somewhat problematic concept. There are scholars who suggest that it might be best to abandon the term altogether due to its often pejorative connotations.17 However, many contemporary Esotericists use the term as a self-designation, and for that reason alone it cannot be discarded. It is prudent to remember that both the terms religion and magic are constructs, and that any absolute separation of them is unsound. In the context of the Left-Hand Path magic can be defined as a philosophical stance that posits the practitioner, rather than gods or other higher beings, as the focus. I need to point out that the nature of Esoteric magic is immensely complex, and that I do not propose the above as a general definition of magic in the contemporary West. The Left-Hand Path can be identified by the following five characteristics: the ideology of individualism; the view of the human being as a psycho-physical totality; the appraisal of life in the here-and-now; the goal of self-deification; and an antinomian stance toward conventional religion and culture. Through the ideology of individualism the individual and his/her spiritual development, not the religious community, is the primary focus of the Left-Hand Path magician. The individual and the unique are positioned in opposition to the collective and the common, and this often results in a form of elitism, or "uniqueism,"18 in which the magician is seen as an elect individual. The human being is regarded as a psycho-physical totality, where the corporeal and carnal aspects of the person are not regarded as inferior to aspects such as soul or mind. The focus for the Left-Hand Path magician is not on an afterlife, but on corporeal existence in the present. All aspects of life are valued, 31



Nova Religio even its destructive aspects (e.g., death). Moderate to extreme hedonism is advocated, and ways of enjoyment (e.g., sex) are sometimes used as methods for spiritual development. This applies to the negative aspects of life as well, such as symbolically and ritually confronting one's impending death. 19 In Left-Hand Path spiritualities the goal of the practitioner is to become a creator, or god, by means of initiatory processes. The interpretations of the nature of this self-deification range from the purely psychological (i.e., assuming total control over one's personal existential universe) to the metaphysical. Left-Hand Path philosophies include antinomian aspects where collective religious and cultural norms are questioned in the pursuit of individualized ethics 20 and spiritual evolution. Sometimes this is realized in spiritual practices in which the magician breaks religious, cultural, and personal taboos (most often on a mental level). 21 The idea is that this will grant the magician freedom and separation in his individualization and self-deification. Any particular Left-Hand Path exists in an antithetical relation to what its adherents perceive to be the Right-Hand Path. This includes religious (and often political, ideological, or other) groups that are mainstream and conform to established norms, as well as many forms of alternative spirituality which are regarded as being essentially collective in character, a n d / o r conformist in ideology and practice (including Esoteric spiritualities such as New Age and common expressions of Neopaganism.) A particular Left-Hand Path thus defines itself in opposition to this perceived Right-Hand Path. 22 TWO LEFT-HAND PATH MAGIC ORDERS In some respects, the Left-Hand Path could be viewed as a peripheral phenomenon on the contemporary Western religious field. Generally, organizations in the milieu are quite small in regard to number of members, with most practitioners operating individually. The Temple of Set and Dragon Rouge are among the largest and most influential LeftHand Path magic orders, but neither has more than 400 members. 23 These organizations do, however, have an influence beyond their respective memberships, functioning as focal points for the Left-Hand Path milieu in general. The milieu and ideas contained within it are widely dispersed, existing in transnational networks throughout the Western world. The ideas also have an influence beyond the individuals and organizations directly involved in the milieu. For example, books such as The Left-Hand Path24 by Tapio Kotkavuori, Kabbala, kliffot och den goetiska magin25 (recently issued in an English-language version as Qabafah, Qliphoth and Goetic Magic) by Thomas Karlsson, and the Nine Doors ofMidgard26 by Edred Thorsson have sold in numbers well exceeding the memberships of the organizations the authors represent (those 32



Granholm: Left-Hand Path Magic and Animal Rights being the Temple of Set, Dragon Rouge and the Rune-Gild.) Thus, the trends toward vegetarianism and appropriation of animal rights politics, as discussed in this article, have a bearing on Esoteric spiritualities in general, and the Left-Hand Path milieu in particular. To discuss both the Temple of Set and Dragon Rouge in a treatment of Left-Hand Path spirituality is of importance not only because they are the most active and influential organizations, but also due to their largely existing in different areas of the Western cultural sphere. The Temple of Set was founded in the United States, and has its strongest following in the English-speaking world.27 Dragon Rouge was founded in Sweden, and has its strongest following in Europe, in particular in nonEnglish speaking Europe. The Temple of Set was founded in California in 1975 by Michael A. Aquino and a number of other former members of the Church of Satan.28 Although having a background in Satanism, the Temple has evolved in a very different way than the original Church of Satan. For example, whereas the Church of Satan has consistently stressed the carnal nature of the human being, the Temple of Set includes a stronger focus on more spiritual aspects. A central notion in the philosophy of the Temple is the concept of Xeper, which according to Michael Aquino refers to "the transformation and evolution of the Will from a human to a divine state of being—by deliberate, conscious, individual force of mind."29 This is achieved through "Greater Black Magic," in which the practitioner changes "one's subjective frame of reference"30 and thus affects both the objective world and other people's subjective frames of reference. "Lesser Black Magic" involves the magician manipulating the world around him/her without explicitly affecting his/her personal outlook.31 The Temple operates with six initiatory degrees,32 signaling levels of personal development as well as organizational responsibilities and status. A significant difference between the Temple of Set and many other initiatory orders is that the Temple does not regard initiation as something it conveys. Rather, it is the responsibility of the individual to experience the process of initiation, and the Temple then recognizes his/her enhanced level of being.33 Although individual work is considered the most central aspect of Setian self-development, the Temple provides forums for collective initiatory work in various sub-communities called Pylons, Elements, and Orders. On an organizational level the Temple of Set is governed by a High Priest/Priestess, who functions as the ideological and public head of the Temple.34 The High Priest is in turn responsible to the Council of Nine, 35 a board of directors consisting of members elected from the priesthood. The council has the ultimate power for Temple affairs, and can even depose the High Priest/Priestess if this is deemed necessary. An Executive Director is in charge of the administrative tasks of the organization. 33



Nova Religio Dragon Rouge was founded in Stockholm, Sweden, in 1990, by 17year-old Thomas Karlsson. In the mid-1990s the order caught the attention of Swedish news media, and consequently had a large increase in members. 36 In the late 1990s, the order started to attract members outside Sweden, ultimately resulting in the situation where the order today has a larger membership outside than inside Sweden. The organizational, administrational and ideological center of Dragon Rouge is located in Stockholm, Sweden, with local groups—called ritual groups and lodges—in Sweden, Finland, Greece, Mexico, Italy, Poland and Germany. 37 Like the Temple of Set, Dragon Rouge is an initiatory society. The initiation system of the order consists of eleven degrees modeled on the Qliphothic spheres of Kabbalah. 38 Central to the philosophy of the order are the dichotomies of Chaos and Cosmos, where Chaos is understood as the sphere of unmanifest potential and the destructive forces that constantly rearrange the otherwise static structures of Cosmos, and as the force that the magician can draw upon in order to rearrange his/her existence. The most important symbol invoked in Dragon Rouge is that of the Red Dragon, in its outer form representing the primordial chaos and the universal life-force, and in its inner form symbolizing the individual life-force of the human being. 39 The form of magic practiced in Dragon Rouge is called Dark Magic, signifying the exploration of hidden aspects of the Self and existence. 40 While Dragon Rouge is highly eclectic, the foundation of the order's practice and philosophy is based on Qliphothic Kabbalah, Tantric kundalini meditation and Old Norse mythology, set in the frame of reference of spiritual alchemy.41 ANIMAL RIGHTS ISSUES AND VEGETARIANISM IN THE WEST The history of vegetarianism and animal rights in the West can be traced back to ancient Greece and Rome, where philosophers such as Pythagoras, 42 Plato, Socrates, and Plutarch advocated meatless diets. Skipping to later Western history, several examples of ideologies of compassion for animals can be found. During the Renaissance, the alchemist and scientist Francis Bacon advocated taking animals into consideration when making ethical choices; during the eighteenth century the philosopher Jean-Jacques Rousseau insisted that humans have a natural compassion for other beings, including animals; and during the nineteenth century Henry Salt entertained ideas about a brotherhood of all living creatures. 43 The organized work for the betterment of animal treatment began in 1824, when the Society for the Prevention of Cruelty to Animals (SPCA) was founded in the United Kingdom. In 1840 the organization 34



Granholm: Left-Hand Path Magic and Animal Rights gained the patronage of Queen Victoria, and subsequently gained the prefix Royal (thus, RSPCA). An American variant, the American Society for the Prevention of Cruelty to Animals (ASPCA), was founded in 1866.44 From the 1840s, the terms vegetarian and vegetarianism were used to designate people advocating meatless diets, and the first organized vegetarian association—the Vegetarian Society—was founded in the United Kingdom in 1847. The American Vegetarian Convention was founded in 1850, and the German Vegetarian Society in 1867.45 These early animal welfare groups did have an effect on society, as legislation to improve the situation of animals was conceived in the United Kingdom in 1876. The scope of animal welfare issues was broadened in the late nineteenth century when societies opposed to vivisection were founded in the United Kingdom (1875) and the United States (1895) ,46 A century later, the 1960s and 1970s saw a great increase in animal welfare legislation in both the United Kingdom and the United States, as well as in many other Western countries. The modern animal rights movement came into existence in Oxford in the early 1970s, when a group of philosophers took up the issue of the moral status of non-human animals. In 1970, the psychologist Richard D. Ryder, who was part of the Oxford group, coined the term speciesism to denote the discrimination of non-human beings based on their species.47 The approach pioneered by the Oxford philosophers reached popularity with the publication of Peter Singer's Animal Liberation in 1975. In that book Singer breaks down the boundaries between human beings and non-human animals, establishes speciesism as the foundation of human mistreatment of animals, and argues for a radically different approach to human-animal coexistence. Among other things Singer presents the horrors of scientific experimentation on animals and modern factory farming of animals. He also identifies vegetarianism as the most important act in the pursuit of animal liberation.48 Another important work in the animal rights movement is Tom Regan's "The Case for Animal Rights" from 1983, in which he advocates ending all use of animals for human convenience.49 David Sztybel identifies four main reasons for the rise of the animal rights movement in the mid-seventies.50 First, movements working for the liberation of women and subjugated ethnicities had achieved success and could function as a model for a new approach to animal welfare issues. Second, evolutionary biology had weakened the perceived boundaries between human and non-human animals. Third, existing animal welfare organizations had experienced devaluation and their motives were questioned. Fourth, documentation of the exploitation of animals in factory farming and medical science was published. The approach of the modern animal rights movement differs greatly from the earlier approaches of animal welfare groups. Whereas the animal welfare groups had advocated better treatment of animals, while still 35



Nova Religio allowing humane use of animals, the animal rights movement rejects most or all uses of animals for the benefit of humankind. This includes the use of animals in medical experimentation and the eating of meat and other animal products. In fact, the animal rights movement argues for the dissolution of the normative hierarchies between human and non-human animals. There exist many different theoretical approaches to the issue of animal rights,51 but most of the contemporary proponents agree on the practicalities of the matter e.g., the necessity of vegetarianism. The issue of vegetarianism is treated on a multidimensional scale, where ecological, ethical, economic, humanitarian, and several other factors are put forward as rational reasons for adopting a vegetarian diet. 52 Of course, the choice of a vegetarian diet does not necessarily need to be linked to animal rights philosophies. Many choose a vegetarian diet due to the positive effects on health and body weight that they perceive it to have. These motivations are first and foremost grounded in self-interest, and would not seem to fit the altruism of animal rights activism. In many cases, however, self-interest and altruism go hand-inhand in the contemporary vegetarian, animal rights, and ecological movements. A person who is vegetarian primarily for ethical reasons may, over time, perceive the beneficial effects on health as an additional motivator, whereas a person who is vegetarian for health reasons, may gain access to information that leads to ecological and ethical concerns becoming more important. ANIMAL RIGHTS ISSUES AND VEGETARIANISM IN THE TEMPLE OF SET AND DRAGON ROUGE As Left-Hand Path spirituality is, by nature, opposed to "doctrine," the perspectives of animal rights, vegetarianism and ecology do not apply to all members of the Temple of Set or Dragon Rouge. Nonetheless, these issues are much discussed in both groups, and are therefore something that most, if not all, members are at the very least confronted with. The Temple of Set approach to animal rights issues and vegetarianism is contained in the concept of Arkte,53 presented by Maga Lilith Aquino as her "fifth degree word" in the year 2000. A brief excursion into the nature of "fifth degree words" is in order before embarking on a closer examination of this particular concept. When attaining the fifth degree—Magus/Maga—a member of the Temple of Set presents a concept ultimately condensed into a single word. This concept is considered to change the existing Aeon 54 in some fundamental way, and becomes an integral part of Temple philosophy. Tapio Kotkavuori describes the "fifth degree word" as "the culmination of the initiate's personal approach to Setian philosophy and magic" and the utterance 36



Granholm: Left-Hand Path Magic and Animal Rights of them as comparable to paradigm shifts in science, occurrences after which the affected fields of science are fundamentally transformed.55 The foundation of Lilith Aquino's initiatory work in regard to animal rights originates from at least the early 1990s, when she officially created an element within the Temple with the goal of exploring the role of "the Gift of Set" in regard to non-human animals. The work of the element was to become the foundation of Lilith Aquino's "fifth degree word." According to her, the concept of Arkte "calls upon the initiatory capacity of humankind to realize that animal intelligence must be measured against its own benchmark, not ours, and that it as such goes beyond mere 'instinct' to various forms of metaphysical awareness pertinent to each species."56 On an initiatory level the concept is supposed to transcend the magician beyond the species boundaries, so that he/she is no longer bound by the limitations of his/her species. The magician furthers his/her evolution through abandoning the view of the human being as the "crown of creation" and acknowledging the rights of nonhuman animals.57 This helps the magician perceive him/herself in a new light. To experience the interconnectedness of things is also important, as is awareness of how one's choices affect the surrounding world. Through this awareness, issues of ecology become natural aspects of the work of Arkte, although they are not treated to the same extent as animal rights issues.58 The Arkte element is where the main components of the Temple's animal rights philosophy have been conceived, and where the practical work for animal rights has taken place. Formed in 1993, the aim of the element is "the defense and protection of animals, and the bringing to justice of those who harm them in any way, including for reasons of 'research and experimentation'."59 According to Tapio Kotkavuori, a member of the element, Arkte is about recognizing the awareness of other beings beside humans. He is also of the view that the issue of animal rights is directly linked to this.60 The members of the element are considered "Arkte Warriors," signifying their active stance in the prevention of animal cruelty and abuse. The description of this element in the Temple of Set directory states that Arkte will abstain from any use of violence, but that it will employ all other magical, practical, and legal means to fight persons and institutions that harm animals.61 The element is a rather unorthodox one in the Temple of Set in several respects. First, it allows non-members to participate, although by invitation only. Second, and more importantly, the element is the first and only group within the Temple with political goals. The work of the element is based on twofold operations. On the one hand, Arkte Warriors regularly engage in different forms of animal rights activism, such as participating in demonstrations and writing to public opinion sections of local newspapers. In addition to being vegetarians themselves, it is not uncommon for Arkte Warriors to try to further vegetarianism
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Nova Religio through affecting the opinions of non-members of the Temple of Set. On the other hand, the work conducted in the element is founded in Western magical traditions, consisting of magic workings, mostly shamanic in character. These workings, directed at specific issues, are thought to affect the initiates in themselves, as well as work through magic correspondences to correct situations where animals suffer. Furthermore, there are estimates that a vegetarian diet might make the individual a more effective magician, although this is not generally considered a prerequisite for being a skilled magician in the Temple. Tapio Kotkavuori expresses the sentiment that the issues of animal rights and vegetarianism have to do with the goal of the Left-Hand Path magician to become autonomous. According to him, autonomy entails a huge responsibility and necessitates the cultivation of strong personal ethics.62 When operating as an autonomous individual—fully responsible for all of one's actions and aware of the atrocities committed against nonhuman animals—the decision to adopt a vegetarian diet becomes logical from an ethical standpoint.63 According to the estimate of Tapio Kotkavuori, about twenty Temple of Set members are involved in the Arkte element, with the element having a far greater impact on the Temple as a whole. An estimated twenty percent of all the Temple members are vegetarian, with an absolute maximum of thirty percent 64 Although a clear majority of the members of the Temple of Set have a mixed diet, the number of vegetarians is still considerable and the significance of reducing meat consumption is recognized by many more. The number of vegetarians in the United Kingdom, probably the Western country with the densest vegetarian population, was said to be around four percent of the total population in 2003.65 While animal rights issues are prior to ecological concerns in the Temple of Set, and are the fountain from which its ecological concerns spring, the situation is different in Dragon Rouge. Here animal rights issues are raised from ecological concerns and the primacy of nature. The importance of ethics, and the view that adopting a vegetarian diet is a natural consequence of cultivating one's personal ethics and responsibility, is common to both organizations. There are more members of Dragon Rouge who regard ecological living as important than there are members who have adopted a vegetarian diet or who actively fight for animal rights issues. That being said, an overwhelming majority of the members involved in the Inner Circle of the order, and of the active Stockholmbased members, are vegetarian. A member of the Inner Circle, who has been a member of the order since 1991, and who professes to be a nature and animal rights activist, says that many Dragon Rouge members are vegetarian and that a large majority entertain ideals of nature conservation and ecology.66 Furthermore, in a presentation of the order to a group of university students in 2001, vegetarianism was identified as one of the strongest ethical themes prevalent in the late 1990s.67 38



Granholm: Left-Hand Path Magic and Animal Rights Dragon Rouge is organized differently than the Temple of Set. The elements and orders of the Temple have no direct counterpart in Dragon Rouge. Thus, the political standpoints regarding animal rights and ecology are of a somewhat more individualistic character in Dragon Rouge. The order subscribes to the classic Esoteric characteristics of correspondences and living nature. One of the "Five Elementary Draconian Principles" states that "all is one"68 and this is often understood to imply a veneration of nature.69 Thus, ecological concerns are a natural part of the Dragon Rouge approach to life and magic.70 A female member of the order expresses her view on ecology and magic in the following way: "It is self-evident to me that everything is connected, everything I do affects someone else, both humans and animals and the whole planet. So for me it is very important and self-evident that I do not destroy unnecessarily."71 She also identifies this view of the interconnectedness of everything as a necessary ingredient in the composition of a magical worldview. A common view in the order is that destroying nature would ultimately amount to destroying oneself.72 The rhetoric of ecology, however, is not based on spiritual sentiments and emotional reactions alone. Several members display concerns for the future wellbeing of humanity if efforts to advance sustainable development are not accelerated.73 These concerns are based not on any Esoteric notions of correspondences or living nature, but on purely secular views about environmental destruction. Although the ecological concerns surface as primary in Dragon Rouge, the issues of animal rights receive treatment in their own right as well. When discussing ecological issues, the vegetarians of the order regularly take quite lengthy excursions into the issues of factory farming and other forms of mistreatment of animals. Similarly to the Arkte element of the Temple of Set, the common view among the members of Dragon Rouge who are vegetarian is that animals have value in themselves.74 As a female member expresses it: "I see all living creatures as equal. . . . [EJveryone has the same value and potential as we have."75 Even though the order in an official capacity generally steers away from politics, the issue of animal mistreatment is discussed. The website of the order strongly criticizes modern materialism, and in particular the results it has had on animals.76 It is argued that the human being is essentially no different from non-human animals, and that he/she needs to acknowledge this fact. Furthermore, it is stated that "[m]an can become god by entering outside the human limits and by recognizing the importance of the beast."77 The horrors of factory farming are often given as a reason for adopting a vegetarian diet. Sentiments that the contemporary meat industry is perverse,78 morally and magically reproachable,79 and irresponsible80 are expressed. One member goes as far as comparing the meat industry with pre-Civil War slavery in the 39



Nova Religio United States, and the Holocaust in Nazi Germany81—as did the animal rights movement PETA (People for the Ethical Treatment of Animals) in 2003. 82 Like the Arkte element of the Temple of Set, the issue of animal rights is commonly approached through ethics in Dragon Rouge. Several members are of the opinion that meat eating and animal exploitation is unjustifiable from a moral standpoint, 83 and that the lack of responsibility in the populace in general, and among political leaders in particular, is appalling. 84 Through magical self development and reflection the magician arrives at an ethical foundation for animal rights issues. 85 A common belief is that animal rights sentiments naturally emerge as a key notion when working with foundational magic energies, and that adopting a vegetarian diet is a logical step to take when sufficient awareness of oneself and life in its totality is achieved. 86 A final reason given by Dragon Rouge members for the preference of vegetarian diets is the harmful physiological reactions to eating meat. One member says that meat eating makes him dull, and unable to concentrate on his magical working. 87 Another member elaborates on the same subject: "when one is working magic, it is quite important to have the right nutritional substances in oneself. Meat is quite hard to break down by the body, and one becomes tired and heavy and all of that." 88 These sentiments are also echoed by the founder of the order, Thomas Karlsson.89 In short, a vegetarian diet is preferable for a magician as it makes the working of magic easier. Or rather, the eating of meat makes the working of magic more difficult. CONCLUSION Left-Hand Path groups are often regarded as radical, and the reasons for this are not difficult to understand. The fostering of extreme individualism, the goal of self-deification, and the appropriation of transgressive symbols in antinomian philosophies and practices can make Left-Hand Path spiritualities seem threatening when compared to traditional Western religion. It is important to note, however, that the two largest Left-Hand Path groups actually encompass a form of radicalism that conflicts with the political right-wing extremism with which they are most often identified. The animal rights movement is often interpreted as belonging to the extreme left of the political spectrum, and in both the Temple of Set and Dragon Rouge this ideology has achieved a status which no other political standpoint has ever had. But why have animal rights ideology and vegetarianism risen to such prominence in these groups? I believe that some answers to the question can be found if one looks at the characteristics of Left-Hand Path spiritualities, as discussed in this article. 40



Granholm: Left-Hand Path Magic and Animal Rights Although at a first glance it would seem to be a contradiction, the ideology of individualism is one of the most important reasons behind the rise of animal rights awareness and vegetarianism in the Temple of Set and Dragon Rouge. With a strong individualist ethos the focus is shifted away from communities, and indeed the human race. This shift has the natural effect of causing a réévaluation of the apparent uniqueness of the human race, and can lead to a critique of traditional justifications for existing power relations between human and non-human animals. From here, the adoption of animal rights ideologies and vegetarianism can seem like the logical course of action. This appears to be what has happened in the Temple of Set and Dragon Rouge. Both groups also place great importance on personal responsibility as well as on conscious and reflected ethical positions. The general rise of animal rights awareness in Western culture has brought new issues to the arena of ethics, and this has naturally not gone unnoticed by Left-Hand Path magicians. In an ideology that demands self reflection, this issue could not go unaddressed for very long. The view of the human being as holistic in nature and the focus on life in the here-and-now also play a role in the appeal of vegetarian diets and ecological thinking. With a positive appraisal of bodily matters a person would be expected to seek to maximize the enjoyment of physical existence. The health benefits of vegetarian diets have been much discussed in recent decades, and a person wishing to get the most out of his/her life could easily be tempted to choose a meatless diet. As I discussed earlier, the aspects of self-interest and altruism often go handin-hand in the animal rights movement's rhetoric concerning vegetarianism. A person who becomes a vegetarian due to health reasons will eventually be confronted with animal rights and ecological motivations for vegetarianism and might then adopt these as additional reasons for sustaining a vegetarian diet. Furthermore, when confronted with information about the negative aspects of meat production—e.g., ecological problems—the choice of a vegetarian diet might be expected to be compelling for a person who seeks to enhance the experience of his/her physical existence and considers the world to be an interconnected place. While the goal of self-deification does not seem to be of direct relevance to the adoption of animal rights sentiments and vegetarian diets— other than it being one possible result of an atmosphere where ultimate responsibility is placed in the individual—the antinomian ethos of LeftHand Path philosophies is. To anyone familiar with Hindu Tantra, this might seem odd. Tantric texts contain many references to rituals where practices normally forbidden by traditional Vedic religion are prescribed, including the consumption of meat.90 The aim of these practices is to transcend duality through facing the taboos of one's own culture and religion. Here one has to consider the differences between 41



Nova Religio the prevailing ideologies of India and the West. In the latter, the eating of meat has never been the subject of restrictions in the same way as in certain Indian communities, and it certainly is not a taboo in contemporary Western societies. For a Left-Hand Path practitioner the adoption of a vegetarian diet and animal rights perspectives could be seen as antinomian, due to these practices and philosophies not being mainstream. The rhetoric and rationale of the questions of ecology, animal rights, and vegetarianism in the Temple of Set and Dragon Rouge is firmly grounded in the contemporary secular animal rights movement, as pioneered by the likes of Peter Singer and Tom Regan. However, spiritual dimensions are added to this secular approach. In the Arkte element of the Temple of Set, acknowledging the sentience of non-human animals is seen as beneficial for one's own spiritual evolution. In Dragon Rouge, the world is seen as an interconnected place, where humans coexist with other living beings and where he/she should not have an automatically superior status. Vegetarians in both groups regard the adoption of animal rights ethics as a natural consequence of the initiatory process. The combination of secular animal rights activism with religious sentiments is a good example of how post-secular Esotericism combines the scientific rational (i.e., the disenchanted) with the analogical and emotional in order to arrive at the re-enchanted. The Temple of Set and Dragon Rouge are rather small in terms of the number of members. They are, however, among the more influential Left-Hand Path organizations and function as exemplars for other groups and individual practitioners. Thus, it should be expected that the rising animal rights sentiments expressed in the Temple of Set and Dragon Rouge will have an impact on the larger Western Left-Hand Path milieu. As the Left-Hand Path has thus far not received much attention from academia, it is very difficult to assess the number of people involved in the milieu. The increasing number of publications in the field,91 and the generally good sales of titles, indicates that the interest in Left-Hand Path subjects is considerable. Furthermore, as a distinctive development of contemporary, post-secular Esotericism, the Left-Hand Path also functions as an intriguing case study. It would be of great interest and importance to compare the Left-Hand Path with the developments of other forms of contemporary Esotericism.



ENDNOTES 1 Elsewhere I have argued against the use of "Satanism" as an analytical category. The main reason for this is the extremely strong pejorative connotations of the term, which make it nearly impossible to escape certain presuppositions about
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